STAGES ON THE PATH OF SELF-REALIZATION

WE SEE that in the words of philosophers, myssegies, thinkers, and prophets, great
importance is given to self-realization. If | weceexplain what self-realization is, |
would say that the first step to self-realizatisrGod-realization. The one who realizes
God in the end realizes self, but the one whozeslself never realizes God. And that is
the difficulty today with those who search afterrigpal truth intellectually. They read
many books about occultism, esotericism, and mgsticAnd what they find most
emphasized is self-realization. Then they think Wiaat they have to do is to attain that
self-realization and that they can just as welltd&od. But in reality God is the key to
spiritual perfection. God is the stepping-stonedl-realization, God is the way which
extends over the knowledge of the whole of creattord if God is omitted then nothing
can be reached. There is a wrong method in usg tadaany so-called cults, which
often proves to be a failure, and which consisteathing the beginner on the spiritual
path to say, 'l am God'": a thoughtless phrase,rd wfoinsolence, a thought which has no
foundation. It leads him nowhere except to ignoead® the prophets and thinkers, to
the sages who taught their followers the ideal ofl Gt had a meaning, a purpose. But
today people do not recognize these, and beingaso find a shortcut, they omit the
principal thing in order to come to the realizatadrself.

Once a man went to a Chinese sage and said tdl hiant to learn the occult laws. Will
you teach me?' The sage said, "You have come tmagk teach you something, but we
have so many missionaries in China who come tditeac The man said, '"We know
about God, but | have come to you to ask you aboctlt laws.' The sage said, 'If you
know about God you don't need to know anything m@e is all that is to be known. If
you know Him you know all.'

In this world of commercialism there is a tenderaryunconscious tendency, even for a
person who wants to promote the spiritual truthcater for the taste of the people. Either
because of a commercial instinct, or with the @eirhave a success, there is a tendency
to cater for what people want. If people seem ttirke of the God-ideal, those who have
that tendency want to give them occultism. Theyit#hat or mysticism, because the
God-ideal seems so simple. And as there is a fashieverything there is even a fashion
in belief. Man thinks that the ideal of God is déhioned, something of the past. In
order to create a new fashion he abandons the ohethizh was the royal road trodden

by all the wise and thoughtful of all ages, the meétwhich will surely take men to
perfection. Safety and success are sure in thiat pat

There may be a man of devotion and of simple fadlgious and believing in God, who
calls Him the Judge, the Creator, the SustainerPtiotector, the Master of the Last Day,
the Lord, the Forgiver, and so on. And there mawr@her man, perhaps an intellectual
who has studied philosophy, and he says, '‘God, iarad all is God. God is abstract and it
is the abstract which is God.'

In point of fact the one has a God, even if onlhimimagination, but the other has none.
He has only the abstract. He calls it God becausethers say God, but in his mind he



has only the abstract. For instance when you pagés' there is no personality attached
to it, no intelligence recognized in it, no forng distinct individuality or personality. It

is the same thing with time. When you speak alimé you do not imagine time to be
something or somebody. You say it is time, whiclangea conception, which you have
made for your convenience. A man who says thaalistract is God, has no God. By this
| do not mean to say that one or the other is rightat | wish to explain is that from a
mental point of view the one has a God, evenid dnly a God of his imagination, but

the other has none, whether he admits it or nah Bee right, and both are wrong. One is
at the beginning, and the other is at the end.oftl@ewho begins with the end will end at
the beginning. And the one who begins with the tweigig will end at the end.

We might think, why in this short life should weeate for ourselves a kind of illusion,
why should we only arrive at the truth at the e/ not begin with it? But if truth
were such that it could be spoken of in words, ulddiave been the first to give it to
you. Truth is a thing that must be discovered; aeehto prepare ourselves to realize it,
and it is that preparation which is called religmmoccultism or mysticism. Whatever we
may call it, it is that preparation. We prepareselvres by one way or the other in order
to realize truth in the end. And the best way, Whadl the thinkers and sages have
adopted, is the way of God.

The next question is belief in God. There are &iages of belief in God. Each stage is as
essential and important as the other. And if oresdwt go stage by stage, gradually
evolving towards the realization of God, one doetsamnrive at anything. It must be
remembered that belief is a step on the laddereBslthe means and not the end. It
leads to realization. It is not that we advanceatas a belief. If a man's foot is nailed on
the ladder, that is not the object. The objech& he should climb upward on the ladder
step by step. If he stands still on the ladderdfeats the object for which he journeys on
the spiritual path. Those therefore who believa particular creed, in a religion, in God,
in the hereafter, in the soul, in a certain dogana,no doubt blessed by their belief and
think they have something. But if they remain thénere will be no progress. If the only
thing necessary was to have a religious belief) theusands and millions of people in
the world today who have a certain religious bet@ild have been most advanced
people. But they are not. They go on year after pelieving something that people have
believed perhaps for many generations, and séi} ttontinue with it and remain there
just like a man standing on a staircase, whichgkee not made for him to stand on but
to climb up. When he stays there he comes to ngthin

The first belief is the mass-belief. If someonessayhere is a God,' then everyone
repeats after him, 'Yes, there is a God.' One nifghk that today, at this stage of
civilization, people are too advanced to have niediefs, but that would be a great
mistake. People are the same today as they wéauaand years ago, perhaps worse if it
comes to spiritual questions. Someone who is célednan of the day' in a nation, is for
the time being supported by the whole nation. Thads and millions lift him up, hold

him high. But for how long? Until some still morewerful person says, 'No, it is not so.’
Then the whole country lets him down.



Just before the war | was visiting Russia. In exsfgp one saw a picture of the Czar and
Czarina, held in high esteem. It was a sacred tlungeople. There was a religious ideal
attached to the emperor, as he was the Head &@ltbech. And they used to be filled

with joy when they saw the Czar and Czarina passitige street. It was a religious
upliftment for them. But not long afterwards théginselves had processions in the
streets when at each step they broke the czarldeems. It did not take them one
moment to change their belief. Why? Because itavamss-belief.

It is a very powerful belief. It changes natiorighrows them down and raises them up. It
brings war. But what is it after all? A mad beliahd yet no one will admit it. If you ask
an individual, he says, 'l am not one of them.' &te¢he same time all move together
when an impulse comes for good or bad.

Then there is a second step towards belief andgtoalief in an authority, as with people
at the time of a dictatorship. They believe inadier. They say, 'l will not believe in the
ordinary man, in my neighbor, in my colleague. lidage in that man whom | trust.' This
belief is one step higher, because it is a belisbimebody in whom one has trust. When
a person says, 'l am a Christian,' it means aflbelilesus Christ and his teaching. It is a
belief in someone, not in an abstraction. One migink that people do not believe in
authority today, but this is not so. For instaneergone accepts a discovery made by a
scientist before having made investigations akiolivestigations come afterwards.
When somebody comes forward and says he has dietbsemething, everyone accepts
it. Perhaps another scientist will produce sometlelse one may believe, but the one
who says a thing with authority is believed by mhaltitude.

Then there is a third stage of belief a furthegstand this belief makes man still greater.
It is the belief of reason, and it means that ameschot believe in any authority, nor in
what everybody else believes, but that one hagneasit out. That one sees reason in it.
This belief is stronger still; for of the beliefe&ve explained before one cannot give
proof, but in this case one can stand up and ¥ag, | have reasoned it out.'

This, however, also has its limitation. Since reaisahe slave of the mind, reason is as
changeable as the weather; reason obeys our ingesE we have an impulse to insult
a person, or to fight with him, we can produce mieggsons for it. It may be that
afterwards there will be contrary reasons. Buhattime, while we have this impulse,
right or wrong, there is always a reason which suigat. Have the criminals put in jail
committed crimes without a reason? No, they hargaaon too. It does not fit in with the
law perhaps, it does not satisfy society, but ifagk them, they have a reason. The
reason we have today we may perhaps change neki lugtenevertheless this third
belief makes us stand on our own feet, for that emnf not always; and it gives us a
greater power to defend our belief

And then again there is a fourth belief. That Hefiea belief of conviction which stands
above reason. There is a sense of conviction inwmach is not discovered for some
time in life. But there comes a time when it iscoigered; and that is a blessed day. Then
there arises an idea, an idea which no reasonreaf,a feeling which is not a passing



feeling but is a conviction. However high the igeay be, one seems to be an eyewitness
of that idea. One is as strong, as confident,@rson who has seen with his own eyes.
One can be convinced of ideas so subtle that thegat even be expressed in words, and
one is more convinced of them than if one had saem with one's own eyes. It is this
belief which is called by the Sufis and Persiantmgdman, which means conviction.

| remember the blessing my spiritual teacher, mysimid, used to give me every time |
parted from him. And that blessing was, 'May youah be strengthened.' At that time |
had not thought about the word Iman. On the coptréftought as a young man, is my
faith so weak that my teacher requires it to bergfer? | would have preferred it if he
had said, may you become illuminated, or may yawvegys be great, or may your
influence spread, or may you rise higher and hightiebecome perfect. But this simple
thing, may your faith be strengthened, what dide&an? | did not criticize but | pondered
and pondered upon the subject. And in the end edamealize that no blessing is more
valuable and important than this. For every blesgrattached to a conviction. Where
there is no conviction there is nothing. The secfdtealing, the mystery of evolving, the
power of all attainments, and the way to spiritealization, all come from the
strengthening of that belief which is a convictisn,that nothing can ever change it.

And now we come again to the question of God. Beedhis is the important question
we must first make it clear in our minds beforetalee a further step in spiritual
progress. Since to analyze God means to dethrodet®less said on the subject the
better. But at the same time, the seekers for tunit want to tread the spiritual path with
open eyes and whose intellect is hungering for kedge, should know something about
it.

There is a Hebrew story that once Moses was walkaay the bank of a river. And he
saw a shepherd boy speaking to himself. Moses ntasested and halted there to listen
to what he was saying. The shepherd boy was sa@n@pd, | have heard so much of
You. You are so beautiful, You are so lovely, Yoa so kind, that if You ever came to
me | would clothe You with my mantle, and | wouldiagd You night and day. | would
protect You from the cruel animals of this foresigd bathe You in this river, and bring to
You all good things, milk and buttermilk. | wouldithg You a special bread. | love You
so much. | would not let anyone cast his glancenpau. | would be all the time near
You. | love You so much! If only I could see Youaan God, | would give all | have.'
Moses said, 'What are you saying!' The boy lookdda@ses and trembled and was
afraid. 'Did | say anything wrong?' he asked. Mas®d, 'God, the Protector of all
beings, you think of protecting Him, of giving Hiomead? He gives bread to the whole
universe. You say you would bathe Him in the rivée.is the purest of all pure things.
And how can you say that you will guard Him who gisaall beings?' And the boy
trembled. He thought, what a terrible thing | hdeae! He seemed to be lost. But as
Moses went a few steps further there came a viditmeses, what did you do! We sent
you to bring our friends to Us, and now you haveasated one. No matter how he
thought of Us, he thought of Us just the same. ¥loould have let him think the way he
was thinking about Us. You should not have intediewith him!" Everyone has his own
imagination of God. It is best if everyone is l@fthis own imagination.



In our daily life we may hate someone, yet the saneis loved by someone else. We
may criticize, and the same one is praised by sametse. If this is so then the
conception of everyone is different. The same peisaonsidered a saint by one and
Satan by another. The God we know, or can knowptking but our conception, a
picture that we have made of God for our own self,own use. It is the greatest mistake
for anyone to interfere with the conception of Gedd by another, or to think that
another should have the same conception of Goé aaf himself. It is impossible.

Many different artists have painted the pictur€bfist, yet each one is different. And
since we allow every artist to have his own conoepdf Christ so we should allow

every person to have his own conception of God.

We need not blame the ancient Chinese and Greekidians who believed in many
gods. Many gods is too small a number. In realigre single person has his own God.
Besides all the different conceptions are reallhimg but covers over one God. Let
them call God by any name, or think of Him with wénger imagination they have: it is
after all the highest ideal. And the ideal of eank is as high as his imagination can
make it. Urging upon someone that God is abstradfarmless and pure, and that God
is nameless, all these things do not help thaiopeis evolve. For the first step on the
path of God is to make a conception of God. lingody to help the seekers after God that
the wise in all ages have sometimes made a sm#liesand called it a god or goddess.
They said, 'Here is God. Here is a shrine. Comeeth&nd to the one who was not
satisfied with this, they said, 'Walk two hundredes round the shrine before you enter,
then you will be blessed.' When the worshippertigetl he naturally felt exaltation
because he walked in the path of God.

But, one might ask, if we leave everyone with hastigular imagination or ideal of God,
will he then progress and one day come to theza&t#din of the self which is the highest
attainment taught by all great teachers of humariitye answer is yes. There are three
stages on the way to spiritual perfection. Those afe unaware of the possibility of
spiritual perfection are greatly mistaken when thay that man is imperfect and cannot
be perfect. They are mistaken for the reason ket have seen only man in man. They
have not seen God in man. Christ has said, 'Beegfeqi even as your Father in heaven is
perfect. This shows that there is the possibditperfection. It is also true that man
cannot be perfect. But man is not man alone. In thare is also God. Therefore though
man remains imperfect the God part in man seekgddection. That is what the world
was created for. Man is here on earth for thispumpose, that he may bring forth that
spirit of God in him and thus discover his own petion.

The three stages towards this perfection are tfl@ximg. The first stage is to make God
as great and as perfect as your imagination casirtorder to help man to perfect God
in himself that the teachers gave various praykesprayers to God, calling Him the
Judge, the Forgiver, most Compassionate, mostfihithost Beautiful, most Loving.

All these attributes are our limited conceptionsed@ greater than what we can say
about Him. And when by all these conceptions anduryimagination we make God as
great as we are able to, it must still be undedstbat God cannot be made greater than



He is. We cannot give God pleasure by making Hieagrbut by making God great we
ourselves arrive at a certain greatness; our visidens, our spirit deepens, our ideal
reaches higher. We create a greater vision, a volézon, for our own expansion. We
should, therefore, by way of prayer, by praisectgtemplation, try to make God as
great as we can possibly imagine.

The truth behind this is, that a person who sees goints in others and wants to add
what is lacking in others, becomes nobler every Bgymaking others noble, by thinking
good of others, he himself becomes nobler andrbiée those of whom he thinks good.
And the one who thinks evil of others in time beesmwicked, for he covers up the good
in him and produces thus the vision of evil. Therefthe first stage and the first duty of
every seeker after truth is to make God as grepbssible, for his own good, because he
is making an ideal within himself. He is buildingtlvn himself that which will make

him great.

The second stage is the work of the heart. Theisirsf the head. To make God great
intellectually, with thought and imagination, islg the painter's work, but still more
important is the work of the heart.

In our everyday life we see the phenomenon of ldWve. first lesson that love teaches us
is: 'l am not. Thou art.' The first thing to thiokis to erase ourselves from our minds and
to think of the one we love. As long as we do rraiva at this idea, so long the word love
remains only in the dictionary. Many speak abouelbut very few know it. Is love a
pastime, an amusement, a drama; is it a perforn?afige first lesson of love is sacrifice,
service, self-effacement.

There is a little story of a peasant girl who wasging through a field where a Muslim
was offering his prayers. And the law was that ne should pass by a place where
somebody was praying. After a time this girl rekdrby the same way, and the man said,
'O girl, what a terrible thing you have done tod&pne was shocked and asked, 'What did
| do?' He said, "You passed by this way! It iseagsin. | was praying, thinking of God!'
She said, 'Were you thinking of God? | was goingde my young man! | did not see
you; how did you see me when you were thinking ofi&

To close the eyes for prayer is one thing, andddyce the love of God is another thing.
That is the second stage in spiritual realizatwhere in the thought of God one begins
to lose oneself, in the same way that the lovazddke thought of self in the thought of
the beloved.

And the third stage is different again. In thedrstage the beloved becomes the self, and

the self is there no more. For then the self, aghndk it to be, no longer remains; the self
becomes what it really is. It is that realizatiohieh is called self-realization.

THE GOD-IDEAL



God and the God-ideal may be explained as the sdithe light. As there are times

when the sun becomes covered by clouds, so theteraas when the God-ideal becomes
covered by materialism. But if for a moment theud@overs the sun, that does not mean
that the sun is lost; and so the God-ideal may sddmhave disappeared in the reign of
materialism, yet God is there just the same. Tmelition of the world is like the ever
rising and falling of waves. Sometimes it seemss® and sometimes to fall, but as with
every rising and falling wave the sea is the sauayith all its changes, life is the same.

In this age of science on the one side and matenain the other and commercialism on
the top, man seems to have blinded himself in aicguwealth and power, and sees
nothing else. It is not that there is no searchterlight. It is the nature of every soul to
search for light, but the great question is, how ttee light come when nation is against
nation, race against race; the followers of ongiat against the followers of another.
How can there be peace and how can there be light?

...When a man thirsts for the blood of his fellow mhow can we say that there is light?
If a man can eat joyfully at his table when hisghdior is dying of hunger, where is the
light? That is the condition of humanity today. Antlat is the cause? It is that the light,
the God-ideal, is not there.

The word of Christ is that God is love; and if Gedove, then we, every one of us, can
prove God in us by expressing God in our life. Adoag to the external customs of the
different religions, one goes to church, one torttosque, one to the synagogue, and
another to the temple. The inner church howeverore of these, but in the heart of
man, where God abides and which is the habitati@haist. With this divine element
lighted in man's heart he will go to the houseralypr, and then his prayer will be heard.

The idea, therefore, is that prayer becomes litfiiigs offered from a living heart;

coming from a dead heart prayer has no meaningsasiehd. There is a story of an Arab
who was running to a mosque where the prayer ofv@slbeing offered, but before he
arrived the prayers were finished. On his way heamaan coming from the mosque,

and asked him, 'Are the prayers finished?', the rapled that they were finished, and
the other sighed deeply and said, '‘Alas!" Themiha asked, 'Will you give me the virtue
of your sigh in exchange for the virtue of my pnay And the other agreed. Next day
the simple man saw the Prophet in a dream, whohiohcthat he had made a bad bargain,
for that one sigh was worth all the prayers ofetiline because it was from the heart.

There is a great difference between the stagesatfitton of various human beings, and
it is natural that every human being, accordinbisoparticular stage of evolution, should
imagine God before him when he prays. Has any@eeaetight to judge the one who



prays, and to say, 'God is not this or that'? Rewplo force their beliefs on others often
put them against that belief even if it is a tredidd. It requires a great deal of tact,
thought, and consideration to explain one's belmf$o correct the belief of another. In
the first place it is insolent on the part of mamish to explain God, although man today
would like not only to explain God, but also everekamine whether the Spirit of God
exists. The other day | was much amused to heathbee are people who not only want
to take photographs of the spirits, but even taiéne soul! In ancient times it was a
good thing when the State had respect for the @edtiand religion, and taught that
respect to humanity. Today man wishes to use wdatls freedom in religion, even in
the basis of all religions, the God-ideal. Buthbsld be remembered that it is not the
path of freedom that leads to the goal of freedaum the path of the God-ideal that leads
to the goal of truth.

Man has respect for his mother or father or wiffpo his superiors; but all these have
limited personalities. To whom then shall he givestrespect? Only to one being: to
God. Man can love another human being, but by émg fact of his loving another
human being he has not got the full scope. To egpa# the love that is there, he must
love the unlimited God. One admires all that isutéal in color, tone, or form; but
everything beautiful has its limitations; it is gm/hen one rises above limitations that
one finds that perfection which is God alone. Oragy ay, 'Yes, the perfection of all
things, of love, harmony, and beauty, is God; blére is the personality of God?' This
is the difficulty, which some people experience wirying to find something to adore or
worship, something different from all they seealhages men have worshipped idols or
the sun or fire or some other form as God, becthesewere not able to see further than
their eyes could see. Of course, it is easy taciad this or to look at it with contempt,
but in fact it only shows that every soul has ardes admire, to adore, and to worship
someone.

Although no trace of the personality of God carfdaend on the surface, yet one can see
that there is a source from which all personaldsnes, and a goal to which all must
return. And if there is one source, what a greasd®ality that one source must be! It
cannot be understood by great intellect, nor eyetiné study of metaphysics or
comparative religion, but only by a pure and inmadeart full of love.

The great personalities who have descended on feanthtime to time to awaken in man
that love, which is his divine inheritance, haweals found an echo in innocent souls
rather than in great intellects. Man often confusesiom with cleverness, but a man can
be clever and not wise, and by cleverness a pensgrstrive and strive, and yet not
reach God. It is a stream, the stream of love, ivlgads towards God.

There are two points of view from which one sees@od-ideal. One is the point of view
of the imaginative person, and the other the pafiniew of the God-conscious. The



former is the minor, and the latter is the majonpof view. One person thinks that there
is a God, and the other sees God. The believer,adbms his God with all that
imagination can supply, sees God as all beautgoaltiness, and as the most merciful
and compassionate God, and recognizes Him as thggylly, the Supreme Being. He
sees in God the true Judge, and he expects orne dageive justice from Him. He

knows that in God he will find at last the perfemte on which he can rely entirely. He
sees in God the Friend to whom he can turn in soamed in joy. He calls him his Lord,
his Father, his Mother; and all that is good analiéul he recognizes as coming from
God. In point of fact he makes an intelligible foainGod, that being the only means by
which he can see God. And the believer who hasimedgGod as high as his
imagination permits adores Him, asks His forgiven&soks for His help, and hopes one
day to attain to Him. He feels that there is soneem@arer to him than anyone else in life,
whose mercy is always with him.

It is this point of view that is called monotheisb&lieving in the personality of God, a
personality which man imagines to the best of hiktg. Therefore the God of the
monotheist is within him, made by his mind, thouigls only the form of God that he
makes; the spirit is always the same, hidden bethi@dorm that man has made because
he needs a form. But there is no doubt that atstlige the God of the believer is the
form made by him, the form of a human being; Gooekind that form, and He answers
His worshippers through it. Someone once saidBoaamin, 'O ignorant man, you have
worshipped this idol for years. Do you think it caver answer you?' 'Yes,' said the
Brahmin, 'even from this idol of stone the answéreome if your faith is real. But if
you have no real faith, you will get no answer efrem the God in heaven.' It is natural
that man, who knows and sees all things througkdnses and his feelings, and who
tries to picture everything through his imaginatitimngs that he has neither seen nor
known, such as spirits, angels, and fairies, shmakle God intelligible to himself by
means of his imagination.

The other, the major point of view is perhaps lassresting to some and more
interesting to others; however, this is the trumpof view. When a person begins to see
all goodness as being the goodness of God, alig¢haty that surrounds him as the divine
beauty, he begins by worshipping a visible God, astis heart constantly loves and
admires the divine beauty in all that he sees,dgnis to see in all that is visible one
single vision; all becomes for him the vision of theauty of God. His love of beauty
increases his capacity to such a degree that gréa¢s such as tolerance and forgiveness
spring naturally from his heart. Even things thedple mostly look upon with contempt,
he views with tolerance. The brotherhood of hunyané does not need to learn, for he
does not see humanity, he sees only God. And asigion develops, it becomes a

divine vision, which occupies every moment of lifis.lin nature he sees God, in man he
sees His image, and in art and poetry he seesatieedf God. The waves of the sea
bring him the message from above, and the swayftigedoranches in the breeze seems
to him a prayer. For him there is a constant camétt his God. He knows neither

horror nor terror, nor any fear. Birth and deathita are only insignificant changes in

life. Life for him is a moving picture, which heMes and admires, and yet he is free from



it all. He is one among all the world. He himsslhiappy, and he makes others happy.
This point of view is the pantheistic point of view

In reality these two points of view are the natw@hsequences of human evolution, and
one cannot really separate them. No one reachesgelavithout having passed through
youth, and no one attains to the pantheistic pafintew without having held the
monotheistic. And if anyone arrived at the pantiresoint of view at once, without
having held the monotheistic one, it would be Bkperson becoming a man without
having been a child, which would be devoid of bgaut

There are certainly two possibilities of error. Gsighat made by the monotheist when he
continues to adore the God he has made, withauwisf himself to see the point of
view of the pantheist. In order to love God he tghis own God, which does not mean
that God is really limited, but that He is limitéat that person. The ways of childhood
are charming in a child, but a grown-up person whehcharacteristics of a child is
absurd. When man begins his belief in God by magisth, it is the best way, but when
he ends his life without having made any progreedas lost the greatest opportunity of
his life. The man who makes this mistake, separatsfrom God, when, in reality, they
cannot be divided. For God and man are like theegmds of one line. When a believer in
God conceives of God as a separate entity and nfa®a being separate from Him, he
makes himself an exile, an exile from the kingddrGod. He holds fast to the form of
God created by himself, and he does not reachpgh# & God. However good and
virtuous he has been in life, however religioukimactions, he has not fulfilled the
purpose of his life.

The pantheist makes a mistake when he believestihathat which he can conceive of
and which answers to his five senses exists. Fonibymistake he holds on to the form
of God and loses His spirit. All that we can confiygred in man is not all that there is to
be comprehended. There is something which is begpandomprehension. And if the
depths of a human being are too profound to benediby man, how can he hope to
reach the depths of God? All that is visible isaality one body; a body that may be
called the body of God; but behind it there isgpgit of God. What is behind this body
is the source and goal of all beings. And, of ceutise part, which is the spirit, is the
most important part. The pantheist who only recoggithe divinity of that which is
comprehensible to him, although pantheism may Wenoa great ideal, is yet like one
groping in the dark. All that is subject to changkthat is not constant, all that passes
through birth and death, may also someday be destirdhe man who limits the divine
Being to something that is subject to destructiba,man who cannot feel the trace of the
divine Being in something that is beyond his corhpresion, has gone astray. True
pantheism means that God is all, and all is Gaglktitown and the unknown; all that
exists within and without; God is all that exisied nothing exists save He.

The beginning of monotheism may be called deishbeli@f in Someone higher than
oneself. And for the souls who have reached tligesbf evolution, many lessons have
been given by the sages. The sages have taughtateushore the sun, fire, water, certain
trees, and many idols. And no doubt behind allehieachings there is always the



wisdom of the masters. The lessons given to cepianples were not meant for others, as
what is suitable for one period is not suitablednother. And in teaching pantheism
elementary lessons were also given, such as theofd@many gods, as amongst the
ancient Greeks and Hindus and Egyptians. All tipesiles believed in many gods, and
this lesson was given to them to help them sedferent things the same spirit of God.
Every god had among his characteristics certaindmumaits, and by this means man was
taught how to recognize God in his fellow man, emtdecome tolerant and forgiving;

also he was led to concentrate and meditate oaicdriman characteristics, considering
them as something divine. Consideration and redpetiumanity were taught by
meditation on certain traits.

A man who is without knowledge of these two differpoints of view, and who is
strongly impressed by materialistic ideas, ofteskfoupon God as a force or an energy,
but he emphatically denies that God can have apality. No doubt it would be a great
mistake to say that God is only a personality,ibista still greater mistake when man
denies the personality of God. And if one asks supkrson, 'What is your source? What
is your goal? Are you yourself a personality? Isassible that you should be a
personality yourself when the goal and the soudroey which you come, is not a
personality?' he has no answer. The seed, whitte isrigin of the flower and the fruit, is
also the result of the flower and the fruit. Therefman is the miniature of the
personality of God; God is the seed from whichghesonality comes. Man, in the
flowering of his personality, expresses the perkiynaf God. It is a subject that can
hardly be discussed, because one is only ablestmgliish anything by comparison, and
since God is the only Being He cannot be compareel) to use the word personality in
speaking of God would be a mistake. There cannat lixetter way of looking at the God-
ideal, than to consider Him as being perfectiothenwidest and fullest meaning of the
word.

The God-ideal has been regarded by different meliffierent ways. Some have idealized
God as the King of earth and heaven, some hava@ption of God as a person. Others
think of God as an abstraction. Some believe in,@tters do not, some raise the idea of
the Deity to the highest heaven. Others bring viréo the lowest depths of the earth.
Some picture God in paradise, while others makie@rand worship it. There are many
ideas and many beliefs, and many different names) as pantheism, idolatry, belief in a
formless God, or belief in many gods and goddessésll are striving after the same
thing in one way or another.

If | were asked how many conceptions there areanf, Gwould say, as many as there are
souls; for all, whether wise or foolish have soraaaeption of God. Everyone knows

God in some way and has his own picture of Hinlegiais a man, as the absolute, as
goodness, or as something beautiful or illuminatixgeryone has some conception, and
even for the one who does not believe in God, #reenof God exists.



Very often the unbeliever is an unbeliever becaiiges own vanity, though this is not
always so. He says that only simple people believ&od; he sees that there are millions
of simple souls who worship God, and yet this wirstoes not raise them higher, and so
he finds no virtue in the worship of God. Otherfdwe in the God-ideal so long as they
are happy, but when condition change when sorrai@uble come, they begin to

doubt whether there really is a God. | have oftet people who had had great belief in
God, but having lost a dear one after having vaimfyed and implored God that they
might keep him, they had lost their belief. | omeet a most unhappy mother who had
given up her belief in God after the death of hdy @hild. It grieved me to think that a
soul so religious, tender, and fine, had given eipfaith because of that one great sorrow
in life. | told her that while | sympathized witlehmost deeply, yet in giving up her faith
she had brought upon herself a much greater ldessdor which nothing could make

up.

In the Bible and also in other scriptures we réed tve should glorify the Name of God.
But is God raised higher by man's worship of HimisdHe made greater by man's belief
in Him? The answer is that God is independentldhat man can do for Him. If man
worships God, believes in Him, and glorifies Hitisifor man's own good; for belief in
God serves the greatest and only purpose in |Hat purpose is the attainment of divine
perfection, and it is for its fulfilment that mavas born.

There is a question often asked by the metaphysarahe philosopher, when he reads
that all is God and God is all. He says, 'lIf Goda®dness, what is then the opposite of
goodness? Is it outside God? If so, God is lim#ad something else exists as well as
God. Are there two powers, rival powers? What esghwer called evil?' It is true that
God is all, but we would not call a man's shadosvrttan; evil is only a shadow, just like
illness, which is another illusion. In reality tleas only life, real existence, and illness is
lack of life.

The Being of God is recognized by His attributdsefEfore man speaks of God as the
just God. He sees all power, all goodness in Gatwhen the situation is changed,
when he sees God as injustice, he begins to thatkGod is powerless, and to judge the
action of God. But one must look at this from dedi#nt point of view. Human beings are
limited, imperfect, and yet we try to judge thefpet Being, or His perfect action, from
our own imperfect standpoint. In order to judge, wgion must become as wide as the
universe; then we might have a slight glimpse efjtlstice, which is perfect in itself. But
when we try to judge every action by limiting Gatleby holding God responsible for
every action, we confuse our faith, and throughawn fault we begin to disbelieve.

The error is in man's nature; from childhood wekhhat all we do and say is just and
fair, and so when man thinks of God, he has his coviteption of justice, and by that
conception he tries to judge God and His justitkelis forgiving, he tries to overlook
God's apparent injustice, and to find goodnessad &hd to see the limitation of man.
This is better; but in the end man will realizetteaery movement is controlled and
directed from one source, and that source is thieqten of love, justice, and wisdom, a



source where nothing is lacking. But it is mosfidifit for man to have a perfect
conception of the God-ideal, and he cannot beganfirst lesson to conceive of God as
perfect. So the wise are tolerant of all the formwhich souls picture their God.

There is a story told of Moses. One day he wasipgsisrough a farm, and he saw a
peasant boy sitting quietly and talking to himss#fying, 'O God, | love you so; if | saw
you here in these fields | would bring you soft éh@d and delicious dishes to eat, |
would take care that no wild animals could come yea. You are so dear to me, and |
so long to see you; if you only knew how | love ylam sure you would appear to me!'

Moses heard this, and said, 'Young man, how danesgeak of God in this way? He is
the formless God, and no wild beast or bird conjdre Him who guards and protects
all." The young man bent his head sorrowfully amghtvSomething was lost to him, and
he felt most unhappy. And then a revelation caniddses as a voice from within which
said, 'Moses, what have you done? You have seplamaticere lover from Me. What
does it matter what | am called or how | am spaké@nAm | not in all forms?’

This story throws a great light on this questiarg geaches that it is only the ignorant
who accuse one another of a wrong conception of Goelaches us how gentle we ought
to be with the faith of another; as long as hethasspark of the love of God, this spark
should be slowly blown upon so that the flame msg;1if not, that spark will be
extinguished. How much the spiritual developmernmnahkind in general depends upon a
religious man! He can either spread the light amidish it by forcing his belief on others.

Very often a person thinks that other people shbeltve in and worship his God. But
everyone has his own conception of God, and thsegtion becomes the stepping-stone
to the true ideal of God. Then there are others béieve in God, but do not show their
belief in any outward religious tendency. Peoptemimisunderstand them, and yet there
is something very beautiful hidden in their headt understood and not even known.
There is a story told in the East of a man who ueexvoid going to the house of prayer.
He showed no outward sign of being religious, st ks wife often wondered if he had
any belief in God; she thought a great deal aldustand was very anxious about it. One
day she said to her husband, 'l am very happy todhg man was surprised, and asked
what made her happy, and she said, 'l was unddsaimpression, but now that | have
found out the truth, I am glad.' He asked, 'Whattade you glad?' And she replied, 'l
heard you saying the name of God in your sleepsaig, 'l am very sorry.' It was too
precious, too great for him to speak of, and hiitfels a great shock, after having kept
this secret in the deepest part of his being becawgas too sacred to speak of. He could
not bear it, and he died.

We cannot say from outward appearances who belewsvho does not believe. One
person may be pious and orthodox and it may me#nnp another may have a
profound love for God and a great knowledge of Hamgl no one may know of it.

What benefit does man receive from believing inkimgship of God? How does he
derive real help from his belief? He must begirrdslizing the nobility of human nature.



Not that one should expect everything to be goatllseautiful, and, if one's expectation
is not realized, think there is no hope of progréssman is limited, his goodness is
limited. No one has ever proved to be our idedlvilimay make an ideal in our
imagination, and, whenever we see that goodndaskig, we may add to it from our
own heart and so complete the nobility of humamimatThis is done by patience,
tolerance, kindness, forgiveness. The lover of gesd loves every little sign of
goodness. He overlooks the faults and fills upg#ues by pouring out love and supplying
that which is lacking. This is real nobility of doReligion, prayer, and worship, are all
intended to ennoble the soul, not to make it naysmgtarian or bigoted. One cannot
arrive at true nobility of spirit if one is not grared to forgive the imperfections of
human nature. For all men, whether worthy or unmgrtequire forgiveness, and only in
this way can one rise above the lack of harmonyteaity, until at last one arrives at the
stage when one begins to reflect all that one blsated.

All these riches of love, kindness, tolerance, good manners a man then reflects, and
he throws this light on to the other person anddsiout those virtues in him, just as
watering a plant makes the leaves and buds opetharftbwers blossom. This brings
one nearer to the perfection of God, in whom alome sees all that is perfect, all that is
divine. As it is said in the Bible, '‘Be ye theredqerfect, even as your father which is in
heaven is perfect.'

iv

The pursuit of the impossible is inherent in mawaigire. What man has he does not care
for; what he has not he wishes to obtain. Certaimgs may have a greater or a lesser
value, but man attaches most value to somethinghniiie cannot get. And of what he
can get, however valuable it may be, the value tnesdess. Since that is the nature of
man, the wise have called the ideal of his pursthich can never be attained, God, by
which they meant the Source.

Everything is naturally attracted to its sourcetleto earth, water to water, fire to fire,
and air to air: and thus man's soul is attractatstsource. While the body is in pursuit of
all that belongs to it and of everything that attsats physical nature, the soul is
continually in pursuit of its own origin. Rumi, alovely poem, tells us that when a
person who has left his homeland and been awaygtime, awakens, then even though
he is absorbed in his new life, a yearning beginaake itself felt. He longs for his
origin, the home from whence he came. And sowiik human nature. The earth
supplies all the things that man's nature demaxcispe one, and that is his source; and
therefore man remains dissatisfied all throughififepite of everything that he may
obtain in answer to his desires: pleasure, comfank, or wealth. He may obtain them
all, but still the longing of his soul will remabrecause it is for home. Home is the
source, which the wise have called God.



There is another simile: that of a man who werd atark room to search for some
object that he had lost. While he was searchinigdgan to feel that he was melting in
some way or other, and the moment he found theebbgmelted completely. He could
no longer find anything of himself; the only thihg saw was that object. To his great
sorrow and disappointment, though he found theablhje did not find himself.

That is the condition of man on earth. The innetrbesng of man is that which may be
called the source itself, and the outer being af isavhat we call ‘man.’ Being absorbed
in things of the world he loses, so to speak, @ress of the inner being. What he knows
of himself is only that yearning and searching.riey have found what he was searching
for, and yet he has lost himself. He can only leagéd with what he has found for a
certain time, and then his longing will be to finidnself.

In answer to this continual yearning of every sthe, wise have given to humanity the
God-ideal. And when we consider the past and pteggtudes towards the God-ideal,
we see a great difference. The former was thathefaved in God; and if one among
twenty thousand persons did not believe in the @Eed}, he dared not say so before
others, as everyone else believed in God. So he oot help saying that he believed in
God also. Today it is quite the contrary. Unbefiaé become the pride of modern man.
He thinks that it is intellectual to disbelieve ahdt it is simple to believe; that the
believers in God are simple people. And if theyiatellectual and believe, they do not
admit it fearing that other intellectual frienddiMaugh at them. Very few know what a
loss it is to humanity that the education whiclthe past made it easier for a man to
reach the fulfillment of his life's purpose has niogen taken away from him.

There have always been many different conceptib®@od. It is for this reason that there
are so many different religions and sects, eachhsaing its own idea of God. There
were people who believed in offering their worstughe sun. There were others who
offered prayers to fire or water or earth, and storteees. Others considered animals
sacred or looked upon certain birds as sacred. $omde different forms and characters
in marble or stone or metal, perhaps with the tufah animal, the wings of a bird, or
the body of a fish. And these they have called tparticular God.

The reason why animal worship was taught in theéeaceligions was to point out to
humanity some traits in certain animals, whichatud be beneficial for man to notice.
Take for instance the cow-worship of the Hinduse Tilature of the cow is harmlessness,
usefulness; the cowherd takes her into the fials,lives on the grass and herbs and
comes home, recognizing the place where she belamgpite of her two horns she is
harmless; harmless to man although he takes tgerlahare of her milk which was
meant for her calf, without ever thinking abouwtthout ever appreciating it. He has
many delicious dishes made from the milk, but heen¢hinks of her. She gives him the
essence of her life without any bitterness, ennaityselfishness. She returns after a
whole day in the forest, coming back in the everinthe place where the best of her life
is taken from her.



There are morals one can learn by looking at a Ingéoking at an animal, by looking

at a bird. In ancient times, when there was natipgnpress or any other means of giving
philosophy or morals in the form of books, the teas gave them in this way; and by it
one can see God. Indeed, one sees God in all fespsgially in the things which teach
lessons, which can inspire man and help him idifeisthings that are pointed out by
teachers to be looked at and worshipped. In fast thd not say, 'Worship the cow.' They
said, 'To learn how to worship, look at the cob3e who only see the surface say that
they are worshipping the cow, but in reality theg worshipping God.

Then there is the idea that if a person has netllnghtly in life he will go backward to
the animal life. But life grows, and man goes forvaAfter becoming wise, man will
hardly become foolish; and when it seems that lsebleaome foolish it is perhaps that he
has gone one step backward, but it does not mbandred steps. True, there are
hindrances on the path which may set him back twbree steps; but then he takes two
or three steps forward again. In those ancientdjmewever, the priesthood would speak
to the people as to children, 'If you are not ggod will be punished!" And the threat

was that they would be turned into a cow or a dog cat.

At the same time, when man comes to the real essdrtcuth, when he touches the
ultimate truth, he realizes that there is nothirgolv is not in man. There is the animal
kingdom in him, the mineral kingdom, the angelioddom, and the divine kingdom. All
that is low, all that is high, all that is existsrhan. Every man is a miniature of God, and
God's constituents are all there, both in and detkis being.

How did idolatry come about? There were communipe®ple who could not
understand the incomprehensible and were not eaayrto accept something which was
within their reach. And therefore the wise teaddad, 'Here is God. Here is a stone
image and this is a certain god.' They thoughis'&better: a god what does not move,
that does not run away; when we long for Him ahhign the morning we can open the
shrine and bow before him.' It was a lesson fomthBome came to the wise men and
said they wanted to seek for God. 'Yes,' said tise wnes, ‘come to the temple; but first
walk fifty or a hundred times round it, and theruynay come in.' Man does not value
that for which he has not worked. That which israsihe does not want.

Zarathushtra taught men to see the beauty of Gattaaworship Him by looking at the
water, at the sky, at nature. It was wise advickeMive look at the immensity of nature
our mind naturally becomes keen, our heart lamyed, we begin to see the signs of God
there more than in the midst of worldly activitywetyone who has had any experience of
being surrounded by nature will accept this, whettgebelieves in God or not, and he

will notice that nature is whispering, exaltingjiti;mg. Being face to face with nature
gives a feeling of expansion of the heart, andneatauses the soul to awaken.

One might ask where then is unity, if differentdiears and wise men have given
different ideas of God, which means dividing thedGaeal; but the answer is that as
many souls as there are, so many different cormeptif God are there. And it cannot be
otherwise. God apart, we individual beings haveesarmo look upon us as friends and



others as enemies. Some look upon us favorablpam@ unfavorably. Some praise us;
others blame us. Some love us; others hate usefinereach individual is either a friend
or an enemy, foolish or wise, great or small; terg\person each one is different. The
mother of the thief does not look upon him as afthiut as her wonderful son who toils
to serve and help her.

And what is God? God is a conception; and we eaakera conception according to our
capacity, according to what we have heard and whkahink. One says, 'l do not wish to
imagine God as the Beloved, as the Lover, as tihhd abCompassion.' Another says, 'l
wish to imagine God as full of power, without whasgnmand nothing can move, or as
the wisest Being who weighs the action of everyasméhe Lord of Justice.’ A third says,
'l look upon God as the perfection of Beauty; lal beauty and harmony there is, is in
God."' And again another says, 'l wish to imagine @obe the Friend, the friend in need
and trouble and difficulty." Everyone imagines Giodhis own way, and as not everyone
in the world has the same idea of his friend, s®matural that every person in the world
has his particular idea of God, his own conceptibwhat is his God at that time.
Therefore one need not be surprised at the Chitfes@ncient Greeks, and the Egyptians
who had thousands of Gods. | should say that is tieeve should be millions of Gods,
for one cannot have a God without a personal carme@But the source is the same, the
source is one, and therefore God is One.

One might ask if God realized His oneness befone apgeared on earth. But who can
say how many times man appeared on earth and @iasggbagain? We know only of
one history of our planet, but how many planetstexi, how many millions of years?
How many creatures were created, and how many vaitha? We cannot speak of God's
past, present, and future; we can only give an adfi¢lais by saying that God is the only
Being, who existed, who exists, and who will exfdt.else that we see is His
phenomenon.

God realizes His oneness as His own nature. Sinceissone, He always realizes His
oneness through all things, but through man Hezesait fully. On a tree there are many
leaves, and though they differ from one anothedifference is not very great. Worms
and birds and animals differ more, but one findsdheatest variety in man. There are
numberless human forms, and yet there are nonélesdike; this itself is a living proof
of the oneness of God. God's unity keeps itsedicineéven in this world of variety.

There have been missions of prophets who cameditaetime to give man this
conception in order to lift him up to the idea lbéincomprehensible God, while at the
same time they have tried to give him the ideangf @od. They gave to humanity
whatever was the best conception that could bengat¢he time. When we read the
Quran, the picture of God is different from thetpie of God that the Hindus have made.
A Buddhist statue in India is Indian, in ChinastGhinese, and in Japan it is Japanese.
This is natural. When man pictures angels he ditbers like human beings; he only
adds wings to them. Man cannot imagine God's pefgpms being different from man's
personality; that is why he attaches to God hialidéthe perfect man. These different



conceptions of God very often caused disputes dfedehces, and different sects were
formed, each fighting for their God.

This is also the reason why it was necessary fptbphets to teach humanity the ideal
of one God; yet it was most difficult for them to go. Man is born with two eyes. He
sees everything in twos; he is accustomed to see. f@nce when | was speaking of an
Indian musical instrument | was asked, "What doksk alike? Does it look like a
banjo?' Man can not conceive of anything that islike something else. If someone
hears that a person has a notion of religious pbby, he asks if it is something like
New Thought or Theosophy or Christian Science. Mants to compare, to see with two
eyes; but that which is without comparison canmosiown in the same way as things of
this world are shown. That is why the prophets waime to teach the one God, told their
followers to think of Him as Lord or Master or Figtor Beloved, in order to give them a
certain conception of God. But when someone doese®the beauty of another person's
conception he makes a great mistake, for the atlserhas a conception, and perhaps an
even better conception than his own.

Man always has a tendency to give his conceptiahers or to force his belief on them
as being the only right belief; he thinks the otherson is an unbeliever or that his belief
is wrong. But we do not know. Sometimes those whhaat seem to have a proper belief,
have a belief that is better than our own. Perliagisperson is more spiritual than we
ourselves. We do not know.

We do not know the depth of people's devotion td.Gde judge people from their
outward appearance; whether they seem more redigiom the outside, more orthodox,
or whether they seem far removed from religion. Batdo not know. Perhaps there is a
person who does not show one sign of religionjryéim there may be a spark of
devotion, a perpetual fire of the love of God. heray be another person who in his
outside actions appears to be narrow and inordinfiied of ceremonies; but perhaps the
outside is quite different from what is hidden withim. But those who judge others:
their beliefs, their conception of God, are verycimmistaken. Their manner may be an
outside appearance, a cover; one does not knowisvhatden behind it.

A large number of mankind are so-called believerGod. And we may ask ourselves
whether they are all happy, whether they are alewand prosperous and spiritual. There
is also a large number of unbelievers, and agaiaskeourselves whether they are all
prosperous, happy, spiritual, intelligent, and pesgive. And we shall find in the end
that we cannot fix a rule. We cannot say that beli€&od makes a person good or
prosperous or evolved: we cannot say that the ievszlis kept back from progress,
prosperity, happiness, and evolution. But this $e@slto another question: how to benefit
ourselves by the God-ideal, and why the God-ideateéant to be the best way to reach
the truth.

If a man is standing on a staircase and remairikefirst step, he may be a believer but
he is not going up. Thus there are many believéus iave a certain conception of God,
but they are standing there without moving, whieh@aps a person who has no



conception of God at all may be moving. There hoeisands of people who pronounce
the name of God many times during the day, but arfegperhaps most wretched. The
reason is that they have not yet discovered thpgsearof the God-ideal. It is not merely
belief; belief is only the first step. God is theykto truth, God is the stepping-stone to
self-realization, God is the bridge which unites tluter life with the inner life, bringing
about perfection. It is by understanding this thatsecret of the God-ideal is to be
realized.

\Y

It is the spirit of all souls which in all ages Haeen personified as God. There are periods
when this spirit has been materialized in the fafthumanity and worshipped as God,
the Sovereign and the Lord of both worlds, as Ju8gstainer, and Forgiver. But there
are also periods when this realization has declametiwhen mankind has become more
absorbed in the life of the world than in the gpal ideal. Thus belief in God comes to
humanity like tides of the sea, and every now é&wedh it appears on the surface, mostly
with a divine message given as an answer to thefdnymanity at that time. So it is in
the life of individuals; at times the belief in Godmes like tides of the sea, with an
impulse to worship, to serve God, to search for,Gotbve God, and to long for God-
communication. The more the material life of thaldds before ones eyes, the more this
spiritual impulse is closed. The spiritual impulkerefore arises especially at times of
sorrow and disappointment.

Belief in God is natural, but in life both art andture are necessary. So God, who exists
independently of our conception of Him, must beaswved by us for our own
comprehension. To make God intelligible, man miust fmake his own God. It is on this
principle that the idea of many gods and the cusibidol-worship were based in the
ancient religions of the world. God cannot be tioe God of each is the God of all, but
in order to comprehend that God we each have temakown God. Some of us seek
for justice; we can better seek for God who is.j8sime of us look for beauty; we can
best find it in the God of beauty. Some of us deekove; we can best find it in the God
of mercy and compassion. Some of us wish for stheagd power; we can best find it in
the God Almighty. The seeking of every soul in thigrld is different, distinct, and
peculiar to himself, and he can best attain ty itoloking for the object of his search in
God.

The moment a person arrives at this belief, he as&dho question of his fellow man, for
the answer to every question that springs up imfmgl he finds in his own heart. The
dwelling-place of God, which is called heavenhisrt found in his own heart. The Friend
on whom he can constantly depend, whom he can alwagt, whose sympathy and love
are secure, who will never fail whatever happen®) 8 strong enough to help, and who
is sufficiently wise to guide him in life, he wiihd in his own heart.

Those who because of their materialistic outloakncd believe in the God-ideal, lose a
great deal in their lives. That ideal which is leghand best, the only ideal worth loving,
worshipping, longing for, worth the sacrifice of ahe has, and worth depending upon



both by day and through the darkness of night,ad.®&le who has God in his life has all
he needs; he who does not have God may possegshavglin this mortal world but he
will be lonely; he is in the wilderness even in thelst of the crowd. Thus the journey of
the Sufi is towards God. It is divine knowledge @fhhe seeks; it is the realization of
God-consciousness, which is his goal. The existeh€od is a question which arises in
every mind, whether of the believer in God or @& tmbeliever. There are moments
when even the greatest believer in God questioagkistence — whether there really is a
God. On reflection he finds it sacrilegious to havweotion such as this, and he tries to get
rid of it. But more often such a question arisethmheart of the unbeliever: he wonders
if it is really true, if there is such a thing asds The idea of God is inborn in man. The
God-ideal is the flower of the human race; andflbiwer blooms in the realization of
God.

Just as everything in the objective world tendsge upward, so the tendency of the soul
can be seen in human aspiration, which always sgavard whatever the sphere of
man's consciousness. The aspirations of the mansadrdy conscious of material life,
reach as far as they can in material gains; yeagp#rations become higher and higher,
and he remains discontented with all that he aelsieowing to the immensity of life in
every phase. This craving for the attainment oftdhanattainable is the longing of the
soul to reach life's utmost heights. It is the mnatf the soul to try to discover what is
behind the vell. It is the soul's constant longimglimb heights, which are beyond its
power. It is the desire of the soul to see somgtthiat it has never seen; it is the constant
longing of the soul to know something it has ndusswn. But the most wonderful thing
about it is that the soul already knows there mething behind this veil of perplexity;
that there is something to be sought for in thédsg spheres of life. It knows that there
is some beauty to be seen; that there is Somedme known who is knowable. This
desire, this longing, is not acquired; this desra dim knowledge which the soul has
within itself.

Therefore disbelief in the God-ideal is nothing awondition which is brought about by
the mists arising from the material life of illusicand covering the light of the soul like
clouds. That is why the unbeliever is not satisfietth his unbelief. Of course, sometimes
his vanity is fed by the thought that he is wis@at believing in someone whose
existence is only believed in by blind beings. 8dbkgins to think, 'After all, to believe

in God is not difficult; any simpleton can beliemethe God-ideal.' He therefore takes the
opposite direction and refuses to believe. He ik and yet he is like someone who
stands before a wall which hinders his progress.

Even if this world offered somebody all it possasske soul would not be satisfied, for
its satisfaction lies in its higher aspiration, anid this higher aspiration which leads to
God. Thus aspiration is a man's nature, but sonestime wonders whether at the end of
the journey he may perhaps find nothing. Therbasyever, no question which has no
answer, and there is no desire that is impossidigfdlment. There is appetite, and

there is food; there is thirst, and there is wateare is sight, and there is something to be
seen. So if there is aspiration then there is Godyne cannot know what does not exist;
something must exist first to enable one to know it



One might ask if those who do not know God, whioheverybody can, then only
believe in some idea, but the answer is: what islea? An idea is that from which
everything is born — science, art, music, poegiligion, and nationality. If the idea is the
source from which all comes, then why should tleaide something insignificant, and
why should not God, who is the source and goallpba found in the idea? The reason
why the soul seeks for the God-ideal is that dissatisfied with all that only gives
momentary satisfaction. All beauty, goodness, aedtgess which man attributes to God
are things he admires and seeks through life. iHerad these things in others and strives
to attain them for himself. At the end of his exaation, he finds that all he thought to be
good, great or beautiful falls short of that petifac, which his soul is seeking. He then
raises his eyes towards the sky and seeks for leen®o has beauty, goodness, and
greatness; and that is God. The one who does aktfeeGod, is disappointed at the end
of his journey of illusion. Throughout the wholeijoey he did not find the perfection of
beauty, goodness, and greatness on the eartheamglther believed in nor expected to
meet such an ideal in heaven. All the disappointsjevhich are the natural outcome of
this life of illusion, disappear when once a perkas touched the God-ideal, for what
one seeks after in life, one finds in God.

The seeking for God is a natural outcome of theuntgitof the soul. There is a time in
life when a passion is awakened in the soul whigbggthe soul a longing for the
unattainable. If the soul does not take that dimacthen it certainly misses something in
life for which it has an innate longing and in wiiges its ultimate satisfaction.

Now the question is: all beauty, goodness, andiigesa, however small and limited, can
be found on the earth, but where can the sameurel fim the Perfection called God? The
answer is that the first necessity is the beliaf there is such a Being as God, in whom
goodness, beauty, and greatness are perfect. betiening it will seem nothing but a
belief; but in time, if kept in sincerity and fajtthat belief will become like the egg of the
Phoenix, out of which the magic bird is born. Timthbof God is the birth of the soul.
Every soul seeks for happiness, and after pursalirige objects which for the moment
seem to give happiness, it finds out that nowhetbere perfect happiness except in
God. This happiness cannot come by merely beliewirggod. Believing is a process, and
by this process the God within is awakened and rheaiig; it is the feeling that God is
living in one which gives happiness. When one sieesnjustice, the falsehood, the
unfriendliness of human nature, and to what a aetins nature can develop — that it
culminates in tyranny of which both individuals aswimmunities become victims — there
seems to be only one refuge. And that is the cerftigre whole of life, God, who is the
only place of safety and source of peace, whithadonging of every soul.

vi

Different conceptions of God have existed in vasiperiods and among different people.
Seeking for the deity, people in all ages haveupgxt Him in some form or other. This is
natural with man. If he is told about someone rerever seen or known, he forms a
conception of that person, and he takes this caiorefor knowledge of that person until



he sees him. There are some who make a concepttbrir mind of somebody whom
they have never seen that is almost as real actbal person.

The human heart is an accommodation, which consé¢heidea of God and pictures
Him according to man's own mentality. The Buddh&bina has Chinese features, and
that of Japan has the eyes of Japan; the Buddina@iafresembles an Indian. Man cannot
conceive of an angel being different from a humaimdp, except that he attaches two
wings to the angel in order to make it a littlefeliént. If the angel were not pictured as a
man, it would not attract a human being; therefoienatural that in every period people
have conceived of the Personality of God as a hymeasonality. They could have had
no better conception, for there is nothing in tleeld/which is a more finished
personality than the human personality.

People have called God He, recognizing the migttpwer of the deity. Other people
have called God She, recognizing in the deity téher-principle and beauty. It is from
the differences of conception that the many godsgamidesses have come. For it is true
that there are as many gods as there are concepfibthe same time many gods mean
many conceptions of the one and only God. Ignaitimgtruth, many have fought over
their different gods; and yet the wise man in ey@giod of the world has understood
God to be the one and only Being.

For the ordinary mind it is not sufficient to fabht something exists as an idea. It is too
vague. Man wishes to feel its existence with hisdands; then only can he
acknowledge something to exist. The wise, theretoage given different objects to such
people, and have pointed them out to the peopi@ds. Some said, 'See God in the sun’,
and the people understood this. They were noffigatigith thinking God was an idea;
they were much more pleased to know that God doellseen by them, God who is
incomparable even with the sun, and who is unattdé

Some wise men have said, 'He is in the fire'. Ssam to a simple man who asked to see
God, 'Go into the forest and find a certain trbéat tree is God.' The search for that tree
gave that man something to do, which was esseatidlthe patience with which he
sought for the tree also did something to his sbluakre was joy, too, in finding a rare
tree, and in the end he found what he was loolongfér God is everywhere.

Some have made images of different ideas, suabvasjustice, knowledge and power
and called them goddesses molding them into diftdiems and they have given them
to man to worship. Some wise men have said theis@acred. Certainly it is sacred for
a farmer whose farming depends upon the cow. ii's lsustenance, in every form,
comes from the cow; it is indeed sacred.

The wise have pointed out different objects to mvarch will hold his attention and
become objects of concentration for him to stidl hiind; for in the mind which is still,
God manifests. Then, again, the wise have preséinée@od-ideal to the people in the
form of symbols. To simple beings a symbol was Godi to awakened minds the same
symbol of God was a revealing factor of the seof¢te deity. If one could only see how



marvelously wisdom has played its part in the diitgrof the conceptions of the divine
ideal, guiding the souls of all grades of evolutiowards the same goal, which in the end
becomes spiritual attainment!

The conception of many gods came from two soui@es. s the idea of the wise to
personify every kind of power and attribute, anddd it a certain god. This was done in
order to give the ordinary mind the thought thas waost needed: that God is in
everything and that God is all power. Later thisaidvas misunderstood and the wisdom
behind it became obscured; and so some wise mghtf@against the ideas of other wise
men. Yet they did not fight the idea; they foudig tisconceptions of it. But in the west
at the present time, when no such idea of many grid$s, a great number of people
have lost their faith after the recent war. Thag,s# God is all goodness, all justice, all
power why has such a dreadful thing as war beemwatl to take place?' If these same
people had been accustomed to the idea of manyagwtiead recognized Kali, who has
been worshipped by the Hindus for generations agtlidess of war, then it would not
have been such a strange idea to them that g &lbm God, then not only peace but
even war is from Him.

The mystics of all ages have therefore given Godynmames. The Sufi schools of
esotericism have distinguished many different naof€3od all with their own nature
and secret, and they have used them in their ntiggisaupon the path of spiritual
attainment. Therefore the Sufis do not have mamggout they have many names of
God, each expressive of a certain attribute. Supfglesse names which the Sufis have
used were not the Names of God, if they had onlg imethought words such as mercy,
compassion, patience, they would have worshippeéra, not a personality. A merit is
not creative; a merit is only something which isgessed. The attribute is not important;
it is the possessor of the attribute who is impurt&herefore instead of thinking of
success the Sufi calls upon the God of successifothe God of success is not a
different God; there is only one God; only, by icajlupon that name of God which is
expressive of success, he attaches his soul tgpivétof success.

The idea of many gods has also come from the deekerrs and philosophers who have
seen God in every soul, and every soul making a@dd own according to its stage of
evolution. There is a saying among Hindus, 'Theeeag many gods as there are strains
of music," in other words, there are countless im&tgns and numberless gods.
Whenever this idea was taught to the people, ittewdseak the ignorance of those who
tried to confine God to heaven, and deprived thithe# His divine presence; they waited
for death to come, that they might be taken inepgresence of God, who was sitting on
the throne of justice in the hereafter. By this$hges tried to show people that God is in
every soul, and that there are as many gods as éinersouls: some advanced, some not
advanced, some further advanced, yet all godeelktis a struggle, it is a conflict
between gods; if there is harmony, it is frienddhgpween gods. By these means they
tried to make man realize the most essential thahGod is all. No doubt those who
misunderstand will always misunderstand.



This idea also became corrupted, and made peopéelieved in many gods interested
only in the legends of the past, which narratedathes and battles that took place among
the gods. Therefore the wise had to come to tlesgue again, and to teach them the one
God, in order that they might again come to théizaton of the oneness of life, which is
best realized in the God-ideal.

vii

Many who are ready to accept the God-ideal, yestje the personality of God. Some
think that if all is God, then God cannot be a persut to this it may be answered that
though the seed does not show the flower in itflyetseed culminates in a flower, and
therefore the flower has already existed in thel sé®ne were to say that the flower is
made in the image of the seed, it would not be grdéor the only image of the seed is
the flower. If God has no personality, how can wenan beings have a personality, who
come from Him, out of his own Being, we who canress the divine in the perfection of
our souls? If the bubble is water, certainly the isevater; how can the bubble be water
and not the sea? The difference, however, betweehuman personality and the divine
personality, God's personality, is that the humers@nality can be compared, whereas
God's personality has no comparison. Human perigpicah be compared because of its
opposite; God has no opposite, so His personalityiot be compared. But to call God
‘all" is like saying that he is a number of objeetsof which exist together somewhere.
The word "all' does not express the meaning oGibé-ideal; the proper expression for
the God is the Only Being.

And then there are others, philosophically andrddieally minded people, who have
read many books and who have thought about theasmidhe spirit, who have come to
the intellectual understanding that if God exisis as an abstract idea that we may call
God or life, it does not matter which. They are peeple who have eaten of the truth
without digesting it. It is like swallowing pebbleshich one can never digest. They have
some part of the truth, but they do not profit byfo the one who believes that we
should not consider God as being abstract, butHbatan only be realized, to him the
abstract means something. But when the abstractsmezthing, then God means
nothing.

By turning God into something abstract man losesoibportunity which is given to him

to benefit by the formation of a conception of GN@. doubt what man has constructed is
subject to destruction; it can only last a certaire; but if he makes use of it he arrives at
realization, whereas if he destroys that conceptibith was meant to bring him to the
fulfillment of his life, he has lost something whiwas invaluable. By thinking in dry
philosophical terms people often go astray, nansch by having false ideas as by not
being able to digest the truth.

Thus one might ask if one should worship the peak@uod rather than the abstract God.
We should begin by worshipping the personal God,w& should allow our soul to
unfold in the abstract God. If we begin our religgdife by worshipping the abstract God
then we begin at the wrong end. The realizatiohefabstract God is the satisfaction



which comes after we have perfected the worshthe@personal God. But if we were to
remain forever at the stage of worshipping thegeabkGod, we would not derive the full
benefit of that worship; we should worship the peed God as a means to attain to the
knowledge of God, and this knowledge is to be foumnithe abstract. It is like an artist
who has painted a beautiful picture, the best Iseehar painted, and he looks at it and is
so impressed by what he sees that he cannot béfiavvé is he who has made it; he sees
in it something which is beyond himself. This ie thoment when he begins to
understand art, when he begins to profit by it.

The worship of the personal God is the art of idead, the greatest and the best art there
is. We idealize the object of our worship as thégmtion of all things, of love and justice
and forgiveness and power and beauty. In the k#@dn of our object we offer all the
appreciation and admiration we have, and when we hambled ourselves before the
object we have created, we have begun our journdli@spiritual path. It is this

beautiful negation of the self that is artistic,mrm80 than the attitude of the ascetic who
calls himself God but whose ego is rigid, devoideauty and art. In the end it is this
path which helps us to efface ourselves entiretpat object of worship, that object in
which we see God. And by doing so, in time a dquens, and then we enter into the
abstract qualities of the Spirit, to realize thienuéte truth.

We read in the bible, 'Be ye perfect even as yatlrefr in heaven is perfect'. Man only
knows the outermost part of his being, for mamésgign of imperfection; but in the
innermost being of man is perfection. Therefore msamtitled to perfection by realizing
his innermost being. But as from the time of hitshbhe has identified himself with his
limited being, he has never known himself as amglglse but imperfect. There is no
possibility for him, even by realizing that he isdor the Deity Himself, of attaining to
perfection; for his first impression always is imfitation, of imperfection. Whatever
position he may have in life, whether he is a kmgas fame or wealth or power or
wisdom, yet he is limited. He cannot think of hiffiges anything but an imperfect being.
That is the position, and yet the purpose of liésié to come to perfection.

And how is man to come to perfection? Only in oraywand that is first to make a
conception by worshipping God, by trying to knowabGod, by attributing all that

there is of beauty and power and justice to theepeconception in himself. By doing
this a man will come nearer and nearer to the tanld by the time he has come closer to
God he will have lost the idea of his false seliahistood between himself and
perfection. And by this process of losing his fade#, which is called in the Bible self-
denial, and which the Sufis called Fana and theis'¥gga, he will come to the
realization which is the longing of his soul andthg attainment of which he fulfills his
life's purpose.

The God-ideal is so tremendous that men can nerepiehend it fully, therefore the
best method adopted by the wise is to allow eveag tb make his own God. In this way
he forms whatever conception he is capable of fegmiHe makes Him King of the
heavens and of the earth; he makes Him judge,agrten all judges; he makes Him
Almighty, having all power; he makes Him the posse®f all grace and glory; he makes



Him the beloved God, merciful and compassionateghegnizes in Him providence,
support, and protection; and in Him he recognidlgseaifection. This ideal becomes a
stepping-stone to the higher knowledge of God. ke who has not enough
imagination to make a God, who is not open to ibtupe of God presented by someone
else, remains without one, for he finds no stepjsitage to that knowledge which his
soul longs for but which his doubts deny.

There are many who feel that it would be deceivirgmselves to make a God out of
their imagination, Someone who is not seen in thjeative world. The answer is that our
whole life is based and constructed upon imaginatod if there is one thing in this
objective world, which is lasting, it is imaginatioThe man who is incapable of
imagination, who dose not value it, is devoid dfaard poetry, of music, manners, and
culture. He can best be compared with a rock, wheter troubles to imagine.

Man is not capable of picturing God as other thaergon — a person with all the best
gualities, the ideal person. This does not meanatih¢hat is ugly and evil does not
belong to the universe of God, or, in other worslsiot in God himself. But the water of
the ocean is always pure, in spite of whatever bethrown into it. The Pure One
consumes all impurities, and turns them into pufyil and ugliness exist only in man's
limited conception; in God's great Being these havexistence. Therefore he is not
wrong who in his imagination makes God the Godlldb@auty, free from ugliness; the
God of all the best qualities, free from all etbr by that imagination he is drawn nearer
and nearer every moment of his life to that divaesal which his soul is seeking, and
once he has touched divine perfection, he will fimd the fulfillment of his life.

viii

Why is God called the Creator? Because the credseli is the evidence of some
wisdom working. No mechanical creation could resukuch perfection as that of
nature. All the machines of the scientists aretlaunlthe model of nature's mechanism,
and every inspiration that comes to the artistceived from nature. Nature is so perfect
in itself that it needs no scientific or artistmprovement upon it; but to satisfy the
limited human fancies man develops science and\ad.yet it is still the creation of

God which is expressed in art and science through, s in man God is not absent. In
some ways man is more able to finish His creatidrich God completes through man.
No better evidence is needed for a sincere inginterthe creation. If he only
concentrates his mind upon nature, he will ceryaget an insight sooner or later into the
perfect wisdom which is hidden behind it. The gtk comes into the world is only a
divine ray, and the impressions it receives owdg while coming to the earth are also
from God, for no movement is possible without Gadsimand. Thus in all creation, in
its every aspect, at the end of the search Goaglovves to be the only Creator.

Another name for God is the Sustainer. Jesus Gdaid{ '‘Consider the lilies of the field.
They toil not, neither do they spin; yet even Savanmn all his glory was not arrayed like
one of these.' And Rumi explains it further in Masnavi, where he says, 'Even the
spider is not neglected by God, but is suppliedhvig food." If the smallest worm or



germ, insignificant as it is, had depended fosutpply upon man who cannot always
supply himself even, how would the creation havatiooied? It appears that the creatures
who do not worry for their supply have their foazhgeyed to their mouths.

Man's struggle for his supply seems to be grehtar that of any other living being in the
lower creation. But what makes it so? It is not Got man himself, who is selfish and
unfair to his brother, and absorbed in his ownrggts in life. In spite of all the famines,
the world still has sufficient supplies; but imagithe amount of food that has been sunk
in the sea, and for how many years the earth, islwiman's food is prepared, was
neglected by men busy killing one another! If thsuit is hunger and greater strife, is
God to be blamed? It is man who deserves all thmél

Sadi very subtly and beautifully explains humarurein regard to providence, 'The
Creator is always busy preparing my supply for bug,my anxiety for my supply is my
natural illness.' Life is such a phenomenon, ifyomé dive deep into it, that we find that
there is no question without an answer. It is néivat we need something and are not
provided with it. Only, there is a difference beemevhat we think we need and what we
really need, in fact the supply is always gredtantwe need; that is the miracle of
providence. Sometimes we look at it with smilether times with tears, but it is
something real and living; and it will prove to &tdl more real if we look at it by
climbing to the top of our reason.

God is spoken of as Judge by many prophets, anthaimeof reason and logic has tried to
attribute justice to the law. But justice is notjgustice is above the law. To our limited
view things in the world often appear unjust; aftémit seems that man's law is simply
to do what he wishes if it lies in his power. Behind this illusive appearance there
certainly is a strict justice and a real law. Norser does the heart become living than
this law manifests. One cannot but marvel at Iifd aature, seeing how great is the
justice of God. No soul has to wait for days or kgeer years, or for death to come, for
the law to manifest. Everyday is Judgment Day, @rety hour is the hour of justice. A
criminal will escape from the prison bars, but harmwot escape from being under the sky.
There is the judge within and without. When hissegee closed he is being judged
within; when they are open he is being judged withtVe are always in a court of
justice. If we do not realize it, it is becauseave intoxicated by life, and we become like
a drunken man in the court, who sees neither jmdggustice.

But what we can most marvel at in life is the knesge that in spite of His great justice
God is the forgiver. He forgives even more tharuidges, for justice comes from His
intelligence, whereas forgiveness comes from Higdilove. When His divine love rises
as a wave, it washes away the sins of a wholénifemoment. For law has no power to
stand before love; the stream of love sweeps iyaWden the woman accused by
everyone was brought before Christ, what arose tr@rheart of the master? The law?
No, it was love in the form of mercy and compasskwen the thought of the love of
God fills the heart with joy and lightens its bund@&nd if, as the religions have always
taught, a man even once in his life has asked wealgedly for forgiveness, in spite of
all his life's sins he will certainly be forgiven.



iX

God is called the King of heaven and earth, anti@seen and unseen beings, only
because we have no better words than those weua# the things of this world. To

call God King does not raise Him any higher; ityohélps to make His power and glory
more intelligible to our minds. Yet there are certgharacters, which are kingly, and in
God is to be found the perfection of such charactéers not that every person cannot
have that kind of character, but that in a highesigoon a soul a can perhaps show fourth
that character more than in an ordinary capacityat tharacter is love hidden behind
indifference; in Sufi terms it is denoted by a kRaraord, Bi-niyaz, which means
hidden. It does not mean the hidden God; it meaideh beauty. Love expressed is one
thing, and love hidden is another. Under the veihdifference love is often hidden, and
the Sufi poets have pictured it most beautifullyhiair verses, which are nothing but
pictures of human life and nature.

There are examples in the histories of kings, wklobw this character. Sometimes a
person whom the king favored the most was kept frack being the Prime Minister.
This did not mean that it was not the wish of thgkit only meant that the king
considered the sympathy and admiration he hadh&irman to be worth more than the
prime ministership. Also, when the king did notapéo a certain person for a long time,
this did not mean that he was out of favor; it omigant that the king knew that he would
understand. There are instances when the pati¢rseends and sages has been tried to
the utmost. The pain and suffering that the sgitisiouls have sometimes gone through
has been greater than the average person's, botlbkir indifference there are many
reasons.

Then one sees the other part of kingliness: thatsmes those whom the king cared
little for were graciously received and amply regket. The ordinary mind could not
conceive of the reason behind this, but the king whs responsible for his subjects,
understood rightly, like a gardener who knows wiptamt to rear and which tree had
better be cut down. In spite of all opposition fratharound, kings have held to their
idea, conscious of their duty. So it is with God.

But apart from kings, even the manner and methadresponsible person is not always
understood by another whose responsibility is hetsame, so how can man always
understand the ways of God, the only King in the sense of the word, beside whom
other kings are nothing but imitations? It is tlegship of God which manifest in the
blossoming of every soul. When a soul arrivessatull bloom, it begins to show the
color and spread the fragrance of the divine spirGod.

The God-ideal is meant to awaken God in the sawyder that He may realize His
kingship. It is this which is suggested in the gragf Christ where it is said, 'Thy
Kingdom come; Thy will be done.' It is in this realtion that the Kingdom of God
comes; and what follows is that His will is themdoBut when a person does not know
who is the King, neither does he know what is timgéom.



From the time that man evolved enough to be ablmtterstand his affairs, kingdoms
have been established; when man had learned sthiéefison, when he understood what a
king and a kingdom meant, he knew that there wasesoe whose command was
obeyed by all, both great and small; someone wisedaand judged all those deserving
of honor and respect in the kingdom; who was likeather and father to his subjects. It
was the same education as that of a child, whitgr pfaying with its dolls, begins to
understand about the cares of the household.

The next step on the spiritual path was taken wherspiritual hierarchy was recognized,
the prophet or the high priest representing thetspl Head. In this way man realized
that it is not the outer environment, money, orgessions which make a king, but that
spiritual realization can make a person greatar ghking with all his kingly
surroundings. This was proved to the people wherkitfig, who was accepted as the
head of the community, went before the high prwe#t bent head and knelt down in the
place of prayer. This taught man that kingship tiesin outer wealth but in spirituality;
that even the king stands humbly at the door of3bd-realized man.

When once this step was taken, then came thedtep] which was to see that the high-
priest, who was acknowledged as such even by tigg khelt down and bent his head
low to the Lord, the king of humanity, showing bisn greatness to be as dust before
God, to whom alone belongs all greatness. Whenlpeeplized the greatness of God,
they glorified God, and the purpose of aristocraeg fulfilled; it was nothing but a
rehearsal before the battle. For once man realizdt is God alone before whom he
should bow, that it is God alone who is really nichile all are poor, that it is God alone
whose wisdom and justice are perfect, then for thienkingship of the king and the
holiness of the high-priest faded away, and themeained only one king, the King of
kings. On Him he depended, and under Him he saedige in all the different
circumstances of life.

After man had taken these three steps towardsadie Ige found the goal to be quite
different from the way that he had taken, and ¢joatl was the discovery of the traces of
the King of kings within himself, a spark of thatide light which is the illumination of
his own heart, a ray of that Sun which is the lighthe whole universe. And thus self-
realization developed, in which the soul foundwhgdom, illumination, and peace,
which are the purpose of the God-ideal.

X

An ideal is something to hope for and to hold aratad in the absence of an ideal hope
has nothing to look forward to. It is the lack déalism which accounts for the present
degeneration of humanity in spite of all the pregreg has made in other directions.
There are many kinds of ideals: principles, virfudgects of devotion; but the greatest
and highest of all ideals is the God-ideal. And wkigs God-ideal upon which all other
ideals are based is lost, then the very notiondedliis ignored. Man needs many things
in life, but his greatest need is an ideal.



Without ideals man can fulfill neither his obligaitis at home nor those outside his home.
A man with an ideal, whether in business or in@gssion or in politics, in whatever
walk in life, will prove to come up to the standarfdeveryone else. When we look at life,
when our mind has sobered from life's continuaidation, then we can see the futility
of life, its falsehood, its changeability, its #iwe character. Then the importance of that
same life which we considered in our intoxicatiorbe so real begins to fade away, and
its reality loses color; something which we savbeautiful during this intoxication
seems now to be quite different from what we hadigint. At this moment of soberness
man begins to realize that there is nothing inlaing;, neither in this life nor in the
hereafter; and if there is anything that could camthe aid of his reason at that moment
of disillusion it is the ideal, the ideal which has made in his heart. It is this ideal which
supplies all that is lacking, all that hides bedubyn his vision.

For the one who has the God-ideal before him, biserce of this changeable world
makes no difference; he has something, which igtgrehan anything else. The sacrifice
of someone who has suffered a great loss in liteder to keep his principle is not so
hard for him to bear, for his ideal gives him tiresgth to stand firm. There is no one
who is perfect in this world, and even in those mhwee love and adore and respect we
shall always find some lack, some want. And if ghersomething lacking in every entity,
in every being, and we have nothing to fill it witkhat must be the consequence?
Nothing but disappointment. Is this not the sowtthe tragedy in the lives of thousands
and thousands of people? The general complaihatsohe's brother or sister, wife or
husband, child or parents do not come up to odeal,ithat they are not as one would
wish them to be. But how can they be? They arewdfft from us, our imagination has
not made them, they are different entities. We laweamagination and we wish them to
fit in with our imagination, but this is not posEbAnd how many souls one finds in the
world constantly sorrowing over this question!Héte were an ideal, that ideal would
help to bring every person all that he lacks. Ia ttay all that we lack in our life,
whether money, position, power or rank, all thespsgcan be filled by the ideal, and it is
the ideal which is the strength of our hope andvauy life.

Those who think that God is not outside but onlthim are as wrong as those who
believe that God is not within but only outsidefdct God is both inside and outside, but
it is very necessary to begin by believing in tBad outside. From our childhood we
have learned everything outside. We learn whaetteeis by looking at the eyes of
others; everything we see in ourselves we haveyal\earned from outside. So even in
order to learn to see God we must begin by seeojdsitside: as the Creator, the Judge,
the Knower of all things, the forgiver; and when ave understood Him better, the next
step is that the God that we have always seendeuge now also find within, and that
completes our worship. If we have only found Himside then we are His worshippers,
but we remain separate from him and there is na@ammon, which is the purpose of

life.

But now there comes a question: how shall we apphjideal in practical life? For
sometimes the practical life seems to be the opppsie to the ideal, and while wanting



to keep to the ideal we spoil our practical lifewdile keeping to the practical life, we
lose the ideal. What is the solution of this praoiffeThe answer is that no doubt it is very
difficult to apply our ideals in our practical lifeecause sometimes the ideal stands too
far away from our practical needs. Idealism is nmafrthe mind than of the body, but at
the same time the body can be so worldly thatoses idealism by not allowing the
mind to express itself fully. But one thing shoblkelremembered: that in order to live our
practical life to the best of our ability, it isthmecessary to forget our ideals. We can
sustain the ideal just the same in the tenderesecof our heart and do our very best to
apply it; and if we cannot do this, we can stillchour ideal in our heart, and that will do
us a great deal of good.

The ideal must be used as a torch in a dark hdMsalo not need to burn all the objects
there with the torch; we only need to direct theliaupon them. The ideal is meant to
illuminate our lives, not to paralyze our actiomeTideal which paralyses our action is
not properly applied. It is not the fault of thead; it is our own fault, our own weakness
and not our goodness. If something happens to bduiy, then goodness may be an
illumination for it, but this duty must be perforcthé/Ne ought to discriminate between
what should be done and how it should be doneémy#ving concerning our practical
life, and the ideal must not hinder what needsetddne. The ideal must only give the
light on the path. Those who bring about a conflietween their action and their ideal
are not clear in themselves. In reality the ideal e action are not made to confuse
man's life; they are made to perfect it.

The question humanity asks itself is, 'How can mwe in the world, making the best of
our life?" And this question can be looked at friovo points of view. The first point of
view is to try to make the best of our individué Iso that those around us may benefit
by it. This point of view takes us as deep as issoul. It is not only a question of how
we can lead our external life decently and propehg question is how to keep our mind
in a balanced and tranquil condition, how to fihdtthappiness which is hidden in our
own heart, how to reach that light which is hiddeour own soul and which is divine.
By constantly thinking about this question we preghe way for our happiness,
illumination, peace, and rest which our soul camggdongs for.

And the other point of view is to concentrate oa life of those around us, asking
ourselves how we can make them happy. It is not amhatter of those around us in the
house, but of being responsible for giving hapgsrtesall, however humble and small, in
our village or town or country, in the whole worlthis takes us from our home to the
other end of the world with our sympathy. But ihan becomes proud, either of progress
within himself or of his work for the good of otlsethen his true progress is halted and
this brings inactivity, inertia. It is activity wtih makes life, and its absence is death. The
ideal life, therefore, begins with the ideal anddraes perfect in completing the journey
of progress by these two paths.



